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“Plato’s Glaucon”: The Republic as Psychology & Dissuasion from Politics 
Handout – Oct 27, 2017 – UVic 

Michael Griffin, michael.griffin@ubc.ca 

Roadmap 
1. Overview: Reading the Republic; select interpretations (political and metaphorical) 

a. Popper 1945 
b. Reeve 1988 
c. Waterfield 1993 
d. Annas 1999 
e. Proclus 

2. “Plato’s Glaucon?” 
a. Dissuasion from entering politics prior to self-care 
b. Distinguishing images (esp. polis) from what they represent (esp. psychē) 

3. Imaging in the Republic: Myths, Analogies, and Imitations 
a. Socrates’ analysis of images (eikōnes, eidōla, muthologein, mimēsis, dēmiourgia) 
b. Socrates’ use of images 

The City 
i. The Ship 

ii. The Divided Line 
iii. The Cave 
iv. The Inner Animals  
v. The Myth of Er 

4. Glaucon: Nourished on eikōnes? 
5. Not taking it literally: The shift from imitation and the non-rational soul (Book 10) 

a. Is imitation to be let go? 
b. Is the non-rational soul to be let go? 
c. Bonus: the “city of pigs” 

The city-soul analogy: likenesses of scale (see also below on Book 2) 

 “Since we aren’t clever people (ou deinoi), we should adopt the method of investigation 
that we’d use if, lacking keen eyesight, we were told to read small letters (grammata smikra) 
from a distance and then noticed that the same letters existed elsewhere in a larger size and 
on a larger surface (grammata meizō te kai en meizoni)… So, if you’re willing, let’s first find 
out what sort of thing justice is in cities (en tais polesi) and afterwards look for it in the 
individual (en heni hekastōi), observing the ways in which the smaller is similar (homoiotēs) 
to the larger. —That seems fine to me. —If we could watch a city coming to be in words 
(logōi), wouldn’t we also see its justice coming to be…?” [2, 368C-369C] 

Socratic Dissuasion: Xenophon, Memorabilia 3.6.1 & Plato [?], Alcibiades I 

Xenophon, Memorabilia 3.6.1 Ariston’s son [i.e., Plato’s brother], Glaucon, was 
attempting to become an orator and striving for headship in the state, though he was less 
than twenty years old; and none of his friends or relations could check him, though he 
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would get himself dragged from the platform (bēma) and make himself a laughing-stock. 
Only Socrates, who took an interest in him for the sake of Plato and Glaucon's son 
Charmides, managed to check him… (Tr. Marchant) [Intended dramatic date(s) of 
Republic are unclear; but some elements imply c. 421, when Plato’s brothers may be in 
their early twenties]. 

Inner Justice. Justice is indeed [doing one’s own work], yet not concerned with what’s 
external but rather with what’s internal, with what’s truly oneself and one’s own” (ou peri 
tēn exō praxin tōn hautou, alla peri tēn entos, hōs alēthōs peri heauton kai ta heautou). [4, 
443B-C] 

Socrates: Rather, he’ll look to the constitution within him (en autōi politeia)… Glaucon: If 
that’s his chief concern, he won't be willing to take part in politics (ouk ara… ta ge politika 
ethelēsei prattein). —Yes, by the dog, he certainly will, at least in his own polis (en ge tēi 
heautou polei kai mala)… perhaps there is a paradigm (paradeigma) of it in heaven, for 
anyone who wants to behold it, and in doing so, to settle himself there as a citizen 
(katoikizein). It makes no difference whether it is or ever will be somewhere (pou), for he 
would take part in the practical affairs (praxeien) of that polis and no other. —That seems 
likely (eikos), he said. [9, 591B-592B] 

Glaucon’s limits? You won’t be able to follow me any longer, Glaucon, even though there 
is no lack of eagerness (prothumia) on my part to lead you, for you would no longer be 
seeing an image (eikōn) of what we’re describing, but the truth itself. At any rate, that’s 
how it seems to me. That it is really so is not worth insisting on any further. But that there 
is some such thing to be seen, that is something we must insist on. Isn’t that so? [7, 532D–
533A] 

A sample eikōn: The inner animals. [Describing how to examine justice and whether it 
benefits the soul for the good life] Let’s discuss (dialegōmetha) this with [Thrasymachus, 
who advocated for the unjust life in Book 1], since we’ve agreed on the respective 
capacities (dunameis) that injustice and justice have… by fashioning an image (eikōn 
plasantes) of the soul in words (logōi), so that the person who says this sort of thing will 
know what he is saying… one of those like ancient myths (muthologountai palaiai) tell us 
used to come into being… fashion a single kind of multicoloured beast with a ring of 
many heads that it can grow and change at will—some from gentle, some from savage 
animals… that’s work for a wonderful (deinos) artist, but since words are more malleable 
than wax and the like, consider it done. Then fashion one other kind, that of a lion, and 
another of a human being… Now join the three of them into one… Then, fashion 
(periplason) around them the image of one of them, that of a human being… then, if 
someone maintains that injustice profits this… let’s tell him that he is simply saying that it 
is beneficial for him, first, to feed the multiform beast… second, to starve and weaken the 
human being… and, third, to leave the parts to bit and kill one another rather than 
accustoming them to one another and making them friendly. But, on the other hand, 
wouldn’t someone who maintains that just things are profitable be saying, first, that all our 
words and deeds should insure that the human being within this human being has the 
most control…” [9, 588B-589C] 


